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OLD TESTAMENT HISTORICITY
. AND DIVINE REVELATION

(Lecture delivered by the Rev. Prof. G. Van Groningen, on the
vccasion of his installation on- March 7, 1962 as Professor of Old
Testament in the Reformed Theological Coliege, Geelong Victoria.)

Mr. Chairman, Directors of the Association, Faculty of the Reformed
Theological College, Students and Members of the Association and
I'riends:

“Confirm to Thy servant what Thou hast said, which is for those
who revere Thee” (P's. 11938 BV),

The Psalmist’s plea is our plea, Revering the Lord, we know
His revealed Word is for us; and in this Living Word we long ta be
increasingly confirmed. More, it is our deepest longing to sce many
young people, particularly voung men preparing for the sacred ministry
of the Word and Sacraments, to he rooted and grounded i the Waord
ol Gad, and to be increasingly conlivned i it and in the Reformed
Faith by that same Living Word,

The intent of this lecture is specifically twofold. We wish to
swate our awareness of. the nature of one of the problems confronting
the students of the Old Testament. We refer particularly to the his-
terical character of the Old Testament, The intent is not to enumerate
and proffer specific answers aud solutions to all the various aspects of
the problem currently studied and discussed in Old Testament scholars’
circles. We are not yet prepared to do that, .

The second intent is to assure you that we recognize the Bible
as the inspired, infallible Word of God. In all our studies, we will
begin with, hold to, and conclude with that supposition. We also
wish to assure you that we do not in any way consider this supposition
to hinder our studies, nor our formulation of statements and/or
conclusions, Rather, we wish to indicate that we are convinced that
this grand supposition assures us of attaining the goals set hefore us.!

1

The suhject of this lecture is “OLl Testament Historicity and
Divine Revelation”. A definition of two of the terms used is ju order,

Historicity means having the state or character of being historic.
Old Testament Historicity means that the Old Testament has the
specific characteristic of heing historic.  Ohviously, reference s unot
to how the Old Testament has been dealt with in history, in past times
and circumstances.  Rather, reference s 1o the fuet that the Ol
Testament has come to us in the process of history and is a part of,
awd participates in the events and products of the past, By countrast,

“J& Prof. E. J. Young discusses this fact and illustrates it in o ciarifying manner.  Cf. Chop. 8
“Noes it Matter How. we Approach the Bible?" pp. 189-208 in "Thy Word is Truth”, Eerdmans
Puh. Housn, Crand Rapids, Mich, . .
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we refer to the Koran: the Mohammedans say that their “book” was
dictated by an angel at one point of history, and then it was placed
in a complered form within the stream of time and its events,

Wher: speaking of Old Testament historicity, one must refer to
Old Testament historiography also. Since the Old Testament came
to us in the process of history, aspects of that history became part
of the material content of the written message, Hence, we must of
necessity take into consideration the actual writing of that history
which was included in the message of the Old Testament. A searching
student is unavoidably confronted by such questions as: How is that
history teld? Is it true to fact? Does the Old Testament’s account
of historical events agree with secular accounts?

“Divine Revelation” is the sccond term we wish to define,
Revelation refers to the act of disclosing, making known, Divine
Revelation means that God performed acts of sell diselogure, Tle
made Himself known,  He communieated Himsell and truth concerns
ing Himsell to man,  God did this in times past, He did it in words,
in propositions, He did it in deeds, small and great, Tle did it hy
means of clarifying explanations, e did it throngh man’s experi-
ences, songs  (Pralms),  disenssions  (Joh),  These  words,  deeds,
explanations, human experiences, songs, discussions, ete,, were spoken
and took place in time, not all at once, but in the course of centuries,
and they were recorded in writing, faithfully and inerrantly, by men
under the Spirit's guidance. These writings, telling of God's sclf
disclosure to, man hefore Jesus Christ, the enlminating self-revelation
of God to man, comprise the Old Testament of the Holy Scriptures.

T

Having defined our terms, we turn to some of the specific proh-
lems that confront us in the field of Old Testament Historicity,

A recent writer wrote, “Christianity has inherited an historical
view of revelation, We Christiansg helieve that the divine revelation
found in the Bible has been mediated historically, that is, through the
life and experience of a particnlar historical people, Israel, and that
it culminates in the most nnique historical appearance, Jesus Christ,”?
P, K. Jewett corroborates this statement, “llistory is the medium
through which the eternal Gaod has revealed Timgelf once for all
The foundation (of the Biblical idea of revelation) is laid in the Old
Testament concept of the history of Tsrael” “Along with and in the
stream of world history there moves a divine history, God is active
in Tsrael's history in a way that ITe is not in other ngtions,"3

Undoubtedly very few Old Testament seholars would disagree
with the above statements. But, that does pot guarantee nniversal
agreement as to the interpretation of, implications to he drawn from,
and conclusions deducible from these statements. At this point we

2. S. J. De Vries, “'Recovering A Historical Revelation™, ''Reformed Jauenal', April 1961,
We agree with this statement, assuming that the phrase "through the life and experience of
a particular historic people, Israel””, does not exclude acceptance of divine revelgtion mediated
historically through men who were before lsrael (Noah) or through men who wera outside
Isroal (0.9., Job, Baloam, Cyros, sic.).

9. “Kevalation and the Bikle”, edited by €. I, H. Henry, Baker Baok Housa, Grand Rapicls,
Mich., 1958, p. 46,
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begin to see the scope and intensity of the problems and difficulties
confronting Old Testament scholars.

We take up the concept “history”. \What is understood hy
“history”? R. Abba points out “that the term refers primarily to
events — what actually happens: but it is also used, in a secondary
sense, of a record of events, which constitutes the evidence for their
having happened.”* Thus events themselves, and or the record of
events, constitutes history. Does this mean that everything that has
happened is history? One might expect an affirmative answer. How-
ever, Abba quoting other scholars, rightly limits the concept. “Not
every event however is an historical event. To be such, it must have
sufficient significance to be remembered in the community in which
it occurs.” He would have us distinguish between a mere chronicle
(enumeration of all events in order of their occurrence) and an
historical record which is a vecord 8 things worthy to be remembered.
It follows then that a process of selection and eveluagion underlies
the historical record,

Now comes the question: Is the Old Testament traly historical
from Genesis 1:1 to Malachi 4:07 Ave all parts relating eventys in the
Old Testament historieal and is no part a mere chronicle? 1s it
possible to see a process of selection and evaluation behind each event
or chronology recorded? Ty cevery statement meaning{ul?  Indeed,
it is difficult to grasp the significance of some recorded events. How-
ever, one who is committed to the presupposition that the entire Old
Testament is inspired of God, answers i the atfirmative to each
question, But his “yes” has not answered the specific questions that
may be placed hefore him concerning the historical exactness or
historical relevance of certain recorded events, However, many of
these “problems” are not as insolvable as some would have them
appear.$ ’

A related question is raised in this context, If the Old Testa-
ment is an historical record of selected and evaluated events, which
took place primarily in the community of Israel, and was recorded hy
mewmbers of that community, will the record, if it is true to these
cvents, include the mistakes, failures, sins of the people? More, will
not the weaknesses and failures of the historiographers also be included
in that record?” We must carefully distinguish between the points of
these two questions, A sin or failure can be faithfully and trust-
worthily recorded. Tndeed, much of the Old Testament is a record
of sin and failure on the part of God's chosen people particularly and
all men in general. But, this record is God's message to us concerning
how men sinned and failed: it is God's revelation of how He expected
obedience and service, of how e set the stage for the same, hut
found pride and rebellion instead. In these records God reveals

- e .

4, "The Nature and Authority of the Bible', R. Abba, Muhlenberg Press, Phila,, Pa., p. 75,
5, lbid, p. 76.

6. These problems can be treated properly. See K. Runia on "Karl Barth's Doctrine of
Holy Scripture'’, Eerdmans, Grand Rapids, 1962, chop, 4.

7. Twa articlos written in tha “Roformed Journal™, April 1981 (see note 2); Now, 196)
{Infallihility roport, 1961} ask these questions and indicate an offtmative answer Is expocted,
not only becguse of tho noture af the case, but because the revord (the Old Tostamont) gives
ovidenca for such ap affipmative answer.
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Himself cither as paticnt, slow to anger, abundant in mercy at one
time, or at gnother time full of wrath, executing vengeance, Thus,
the actual sins and rebellions that are recorded do not in any way
question the Old Testament’s historicity ; rather, they cnofirm it. The
second question deals with the historiographer., If he selected and
eviluated events, did not his own failures and misconceptions become
part of the historical record? Does the actual text of the Old Testa-
ment not present evidences of this?

We are confronted with questions of great importance. The
Lord, however, has graciously solved the first aspect of this problem.
The Holy Spirit so influenced the writers in their selection, evaluation
and recording of events that though their personal characteristics and
abilities are clearly manifest, they were kept from erroneous selection,
evaluation and recording of vents, The writers wrote a trustworthy
histarical recard, Thus, Lhecanse the writers were finite, fallible men,
it docy not follow that they were unable to produce an infallible account,

‘This does not mean howcever, that we have answered every
question placed hefore us concerning certain statements which appear
to be untrue or contrary to a faithful historical account,

The first task one has is to re-cxamine his criteria or standard
hy which Seriptural givens are judged to be untrustworthy and/or
completely untrue, It may well be that the science of modern
historiography is that normative standard, Put, we immediately assert
that the Scriptural writers did not know modern science, nor did they
attempt to be modern scientific historiographers, Rather, they wrote
the story of God’s redemptive communications and deeds as men
wonld deo it in their day. However, we do notice that the Biblical
historians are dignified, sane, reasonable when compared with writers
of whom we learn through archacologists’ endeavonrs, and whose
writings are often considered “true”, and to which the Seviptural data
must conform! ‘

Secondly, every Biblical scholar juust carefully study the entire
context of the supposed “errors” of the historiogeapher, as well ag
other parts of Scripture that refer to the problem (e.g., parallel pas-
sages, supplementary passages, cte.), Some of the problems will be
resolved in this way; others will hecome the more intensely difficult
to solve. When confronted by such instances, e.g., intensely difficult
problems, one can better admit inability to answer, than present a poor
answer, Admitting inability allows for a ready acceptance of possible
forthcoming solutions, which have come, are coming, and will un-
doubtedly continue to come as men continue their study of the
Scriptures and of the environment in which Scripture was written,

Meanwhile we continue to uphold the historical trustworthiness
of the Old Testament. We are constrained to do this by the testimony
of the Seriptures itself. Scripture claims to be the revelation of God,
which was given in words and historical deeds. If, concerning the
historical trustworthiness of Scripture, unshakable evidence to the
contrary is firmly established® we must weigh that evidence against

B,y Though'nomq would prasent unassailabie proof against this trustworthiness today, we are
mindful that what once was considared praof is no longer substontiated proof today. Wa
tofer 1o the historigity of the patrigrchs an an example,
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the very weighty testimony of Scripture itself,  Surely  scientitic
scholarship could not permit anything clse, for it insists on having
au 1'elevar.1t factors brought into consideration, studied, evaluated and
given their due respect.®

IIT

We turn to a specific current view of the Scriptures which
presents an interpretation of the Old Testament as an historical
record of God’s Self-revelation. The proponents of this view contend
that the Old Testament is a Divine Revelation coming to us in history
and only in history, conceived if in its first and primary meaning.
History refers to events. Thus God is said to reveal Himseli only
tkrough deeds, events, activities, The Old Testament records unly
revelatory acts. The divine “Spoken Word”, the “Interpretating
Waord” are not means of direct Stlf-revelation, Rather, God is w Gl
of action. Je can only be known by his deeds. This view is widely
held and bhas considerable popular appeal,® A

S. Mowinckel, of Oslo, Norway, has written a small haok®
in which he clearly and pointedly presents this specific historical
view. He begins his discussion by stating that the Old Testament is
Word of Goad,’* hut, “one cannot close one's eves to the fact ihat
the Old Testament contains many statements of historical, geographi-
cal, chronological and biological nature, and o0 on, that simply cannot
be harmonised with the present stage of our knowledge, statements
which, therefore, to that extent are erroneous.”™ ““The Old Testament
is not a homogencous entity . .. it bears the clear marks of a djverse
human history with many crass current lines. Or in other words, the
Old Testament appears to us as a ‘very human book,”™ However, he
goes on to emphatically state “the conviction that the Old Testament
contains the revelation of God ix certainly one that the chureh cannot
give up withont compelling reason”, ¥ . '

The guestion Mowinckel posits is: How can the Old Testament
as an historical entity at the same time be the revelation of God?
His answer to this question is, “We sce a history unfolding, a con-

9. It is truly incredible, how in the name of scientific endeavowr, the testimony of the aldest
and most read accounts of the past, the Scriptures, is cast oside, ignored, or wrested because
of some recently propounded theories or on the basis of inconclusive investigations and
unwarranted and/or premature conclusions in the fields of literary criticism, archaealogy, etc.
10, D. B. Knox, writing in "The Reformed Theological Review', Feb. 1960, quotes varigus
theologians whao hold this view, D. Hodgson, J, C. Vockler, J. Burnaby, W, Temple, G.
Tyrrell. We are not suggesting that these men, including Mowinckel, all hold to precisely the
same details, but in general they are agreed. E. F. Osborn, writing in ''The Reformed
Theological Review'', Vol. XX|, No. 1, says, "'Revelation through event keeps the idea of
objective revelation without the idea of propositianal revelation, Propositional revelation is
no longer a live option. However well formulated, it 1aises insuperable difficulties” (p. 22).
Qsborn has presented his view in detail in “"The Aushahon Biblical Review", 1260, pp. 2937,
11, "The Old Testament as Ward of Gad”, tanslated by R B, Bjonard,. Oxford, 1960,
Note that the title omits the expected The before “"Word of God''.
12. Ibid p. 9.

12, Ibid p. 9.

13. lbid p. 13,

14, |hid p, 19,

15, Ibid P 20,



unuity and a series of breaks, changes, growth, the discarding of the
old and the creating of new forms. It is life in motion — God’s life
of creation and development.”6 “History is the workshop of God.”?
“The Old Testament ties its ideas concerning the origin of the sacred
places and the sacred acts to historical persons. By this is meant, it is
in the real, daily world that God shows Himself as active.” Refer-
ring to the cultus of the feasts Mowinckel states that “in the keeping
of the feasts Israel experienced a real repetition of God's mighty work
in history.”” And then he adds, referring to the great acts of deliver-
ance, e.g., deliverance from ILigypt and the Red Sea, “because God
does these mighty works he is ‘revealed " ®

Mowinckel refers to revelation specifically “not as a communion
of knowledge, of theoretical truths from and about God. Yes, it is
tao, hut only secondarily and derivatively.  Primarily and essentially
revelation is deed™ Bat what abont the Old Testament’s testimony
that God spoke, that He gave lHis Word?  Mowinckel answers, *“I'he
word itself to the Israelite (was) a deed, a2 miracle, The word of God
is dynamically acting power,”2 To drive home this thought “revelation
is by deed only”, Mowinckel states “Revelation in reality becomes an
unfolding of the creative work of God. Creation and revelation are
correlative terms, or rather, realities.”® A summarising statement is:
“To say, therefore, that God reveals Himself rcally means, according
to the Bible that He gives Himse!f. Ndat kpowledge about Himself,
hut Himself,”?# . :

Beyond a doubt, Mowinckel holds to the historicity of parts of
the OId Testament, However, in his hands the Old Testament ig
hereft of some of itg history, its factuality, its truth, and more seriously,
Mowinckol refuses to acknowledge -the mast effective means that God
used to reveal Himsell, and thus ignores much of God’s specific Self-
revelation, ’ '

Attempts to mediate or harmonise revelation in word and deed
and revelation Ly deed have been made. We refer to a very
plavsible explanation Ly J.G.S.S, Thomson®  Beyond a doubt, Thomson
gives clear cut evidence that he wishes to adhere to and uphold the
Scriptyral view oi the historicity of the Old Testament, its inspiration
and infaltibility,

Thomson hegins his discussion stating that in the Old Testament
God is both the subject and ohject of rgvelation, By revelation the
Old Testament does not mean that God communijcates some kind of
esnteric knowlerdge, it quite simply means that God makes Himself
16, 1bid p. 39,

12, Ihid p. 35,

18, thid pp. 35, 36,

19, thid ‘. 37,

20. Ibid p, 97,

21, thid @, 3%,

22. Ihid p. 39,

29, thid @, 40,

24, lhid p. 41, See alse p.45, paragraph 21,

25, "The Qld Testurnant View of Recelation’”, Eordmans, Grand Roplds, 1940,
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known, “Revelation is personal encounter with God.”* Thomson
writes, “Liverywhere in the Old Testament the activity of God as a
medium of His self-disclosure is wedded to the Word of God, S0
closely connected are they that the act and the Word are sometimes
synonomous, and if not identical, they are simultaneous.”¥ Happily
we take note of a further statement, "“It would seem that often the
activity without the Word could not he a medium of revelation."?
However, having states this, Thomson attempts to satisfy those whao
propound that historical view, e.g., as of Mowinckel. Tn his dis-
cussion of the mediums of revelation, he discusses the Word of the
Lord. He makes a careful philological study and concludes that “in
the Old Testament the Word of the Tord wag a powerful agent, Tt
was synouymous with His will, God’s Word was dynamic, creative,
effective.™ In short, God's Wordy, God's Wil and Act became =0
closely related that His Word virtually hecame deed. Thomson says of
Jeremialy, *The Word of the Lord came to him with all the immediacy
of an objective experience.™

We must be careful not to deny the fact that Hebrew terms
present scenes of action, depict lively acts, but the terms themselves
are not deeds, acts. When God spoke, He was active, but His act
was an act of speaking, of propositional communication.

It is of utmost significance that we tenaciously hold to and
defend the truth that God revealed Himself in words, in propositions
as well as in deeds. True, the Lord revealed Himself in the process
of history, hut He did so speaking as well as performing His wondrons
acts of salvation, ‘

We are well aware that Mowinckel conceded that God spoke,
but he contended that it was secondarily that the Lord did so. I
we turn to the Old Testament itsclf we find that God primarily spoke.
He first of all communicated with man, He spoke to man in Paradise.
Immediately after the fall into sin, God came and spoke, promising
deliverance through the sced of the woman, The Lord spoke to Noah,
to Abraham, to Maoses, to the prophets. He communieated His love,
His promises, His intentions. He did this basically in propositions.
But what the Lord said He would do, He also did. Again, at times
when the Lord had acted, the act was meaningless until the Lord had
spoken, and had interpreted the deed. In fact, had the Lord God only
performed deeds, without a preceding or succeeding explanatory word,
the deed would not have been self-revelatory of God to man. Man in
his sinful state required the explanation of God's revelatory deeds.
Left to himself, man could not discern the message of the act, nor conld
he know the acting Person and His virtues®t Without this proposi-
tional revelation, surrender to aud trust in Gad as a persanally kpown
God is very difficult, if not impossible,

26, |bid p. 9.

27. lbid p. 18,

28. Ibid p, 13,

29, 1bid p, 57 ff,

30. Ibid p, 61,

31, D. B. Knox has stated the case for tha necessity of God's communication of propositional
knewledge to man, See note 9, 9
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We refer to another very important Old Testament school of
interpretation which directly involves the Historicity of the Old
Testament — the Form-criticism school. So doing, we are confronted
with a baffling array of opinions, theories, suggestions and conclusjons.

A brief survey of events pertaining to Biblical criticism taking
place from about mid 19th century to the turn of the century, may
be helpful, The Wellhausian school gained great prestige and exerted
a strong influence in this period. This schoal adopted the four sources
higher criticism had discovered in the text, Wellbhausen and his co-
labourers applied the principles of Darwinian evolution to the Okl
Testament message. It was concluded that Tsracl's religion moved
from the lower to the higher, from the simple to the complex, In
the development of its main thesis, the adherents to this view also
followed the pattern of Hegelian philosophy of thesis, antithesis and
synthesis,

This evolutionistic view militated against the I(mg adhered to

Biblical teaching concerning the authorship and unity of the Penta-
teuch and also the dating of the various Oll Testament hooks,
particularly some of the Psalms and Prophets, A new view concerning
the origin of the Pentateuch in particular, and the whole Old Testament
in general was adopted.  In other words, the accepted view of the
historicity of the Old Testament was discarded, and a new view
propounded, .
' As stated, the Wellhausians agreed that the Pentateuch was
compiled from various sources, Four main documents were said
to have been discavered. J (Jchovah), I (Elohim), D (Deuteronomy)
and I (Priestly). J was to have heen written about the time of
Soloman; F was produced a century later: 1) was originated in the
days of Josiah, 632 B.C. and P, containing the laws and rituals in
Exodus, Leviticus and Deutcronomy, was repeatedly identified with
the hook of the law Ezra had with him when he came from Bahylon
to Canaan after the exile. Hence, P was jost exilic, Iivolutionistic
principles reversed the order of the Old Testament to — Prophets
- Law — Psalms,%

Students and adherents, workiug in the spirit and with the
methods of Welfhausen, were soon floundering with gross ahsurdities.
Meanwhile, new data were discovered, cliefly through archacological
activities,  Simultaneously a change caume in the spiritual climate.
Men, realising the barrenness of a scientific scarch for the source
of Israel's religion, began to ask, “What is the message of the Old
Testament?” A new cchonl arose, fathered primarily hy Hermann
Gunkel, Tt is known ag the “Form-criticism School”, On the whole
it accepted the general oulines of Wellhausian source analysis hut it
attempted to go back beyond the various sources, It sought to
find out what materials and which sources the four source writers

32. Far q eoncise, {lluminating review and discyssion of Qld Testament criticism and its history,
gonsult the essay of N. H, Ridderbos, "Reversals In Qld Testament Criticism’ in '‘Revelation
and the Bible"' (seq note 3. '
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employed. Form critics attempted to discern various traditions, orally
transmitted throughout the ancient past, which became the kernels
of the materialg the four major source writers produced. Form critics
are of the opinion that the ancient traditions and songs  (Psahms)
stem from the ancient cults which constituted a major influence in
the life of the ancients. Hence, the Old Testament had a religious
historical origin indeed. o

Many Old Testament scholars follow the general pattern of the
Form-criticism School. From amoeng the various contemporary schotars
adhering to this school, we seleet G Von Rad as a contemporary
influential spokesman ¥ ‘

Von Rad is of the opinion that a compiler who is called the
Yawhist (J of the source analysis schoal), gave the entire Hexateuch
(Genesis-Joshua) its form and unnpan about 930 B.C. (other writers
disagree with this date, some placing it carlier, a few later). J was the
collecter of the countless old traditions which until then had circulated
freely among the people.* These traditions were not horn consecu-
tively, rather they existed {side by side from ancient times
Then the Elohist added parts to the writings of the Yahwist
about twa centuries later. The P writer, strictly a theologiun,
added his additions after the exile. Deuteronomy, literarily
distinet, wag produced and added shortly before the exile. Von Rad
emphasises; the dates given are the dates of composition, not of the

- origin of the material ¥ since these were, ou the whole. from ancient
times, transmitted orally from generation to generation.
The guestion, with which we are concerned, and which we
- hasten to ask is: Can the Old Testament be considered histovically
reliable ‘and trustworthy if we adhere to Von Rad's theory of its
, origin?

Undoubtedly, some of the historical parts of the Old Testament
are considered historically trne to fact, There are some factual
hiographical accounts. But, by na means, are all parts of the OId
Testament historical accounts considered thus, Three specific in-
stances are dealt with by Von Rad in such a manner which indicates
he does not cousider these are truly historical.  The Sinai tradition
(hlack type mine, VG) wag not originally part of the main, old tradition
of ancient times. But the Yahwist united this Sinai tradition to the
cotnquest tradition, which was in itsell not factual history, but sacred
history.® The sceomnd instance wentioned is the Patriarchal tradition,
The materials of the patriarchal history ave extended. given a new
inner direction when united to the ancient  tradition  which the
Yawhist put in writing. A third instance cited is primeval history,

3

33, Gerhard Von Rad has written “A Theology of the O Testamant'”, which has

appeared in English, His commentary on Genesis has alsa teen translgted.  His intraduction

to his commentary furnishes us with his concise and wel! defined vigw of Old Testamer

historicity. "'Genesls, A Commentary””, G. Von Rad, trarslated by John H. Marks, S.C.M.

Press Ltd,, Bloomsbury St., london. Published in German in 1954, in English in 1961.
» 34, Ibid p, 17,

35, Ibid p. 24,

36, Ibid P 20,
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Gen, 2241 1o 12:3 (Gen. 1 to 24a is doctrine, ie., ). This primeval
histary section in Genesis, the “Yawhist constructed from elements
of very different kinds, ., . ¥

The three traditions which the Yahwist supposedly wove on to the
main conquest tradition, thus forming a unified account, are not to
e considered fagtual history, The lifc of Abraham, Isaac, Jacob as
presented in the Scriptures are not strictly biographical accounts.
But, Von Kad insists they are historical hut of a special nature. They
are to be scen as sacred history (heilsgeschichte). By this Von Rad
means that these traditional narratives were like little fictional poems,
more precisely, these very old traditions are for the most part sagas,
the hackground of which we can investigate no further® A saga is
not to be detined as information about events in the past which lack
historical verification, rather, a sagn narrates an actual event that
wcenrred once for all (blnck type mine, VG) in the realing of history,
It is nwot ta be taken as a fairy tale, the saga is to he helieved, By no
means is ppga merely the product of poetic fautasy; rather it comprises
"the sum tatal of the living historical recolleetion of peoples, Tn it
is mirtored in fact and truth the entive history of a people, Tt is the
form (Dlack type mine, VG) in which a people think of its own
history,"®

How did the saga come into existence? In the religious setting
of ancient peoples, in the setting of the cultus, the historical traditions
experienced a progressive spiritualization or religious transformation.
“In ancient Israel, the principal power in the forming of saga was
faith." -

Repeating our question concerning the Old Testament’s his-
toricity upon the hasis of Von Rad’s theories we indeed feel we will
get a threefold answer, Parts of the Old Testament are not histarically
reliable®® Other parts are historically factual, and still other parts
are sacred history, a special kind of supra-mundane, religious history,

Before we proceed to a limited discussion of this threefold answer,
we must remind oursclves that Von Rad does not stand alone, Tn fact,
this view in various forms is the current and most aceepted view in
many influential Old Testament scholars’ circles today,

H, H, Rowley is an outstanding contemporary Old Testament
scholar in the LEnglish speaking world, Beyond a doubt, many
students have Lenefitted much from his studies and teaching, Seeming
to agree with Mowinckel’s teaching, Rowley stresses that “God came
to man through the events of history to reveal his nature and will”.4
bt Rowley goes on to say that “history is not the most significant

A ——————

87, tbid p, 22,

38, Ihkid p. 30,

39, lbid p, 31.

40. Von Rad's dating of tha hexateuch Is one qbvious and diract evidence of this,

41, H, H. Rowley, “Tte Faith of lsrael”, S.C.M, Press, 1956, p. 20, We are well aware
that there are peined diffarences on various dotails botwen Rowley and Von Rad, yet
fundamantally theag ore ogreed as to basic approach and canclusion regarding the histericity
of 'ha Ov'v .
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meditun of revelation in the faith of Israel”™ In the chapter on
“Revelation and its Medja” Rowley discusses various media used by
God — nature, dreams, visions, written word. persounalities, priests.
Rowley maintains the historicity of Moses, though he adds, “In many
ways tradition may have developed the story., but in its broad lines,
it seems to me to bear the marks of its own truth.”¥ However,
Rowley stands with the critics on the basic question concerning the
Old Testament’s historical trustworthiness. *“That we are not to
understand these narratives (concerning Adam in the garden, God
appearing to the patriarchs) literally is made plain in the Bible itself.”*
This quote is an indication of his stand. Furthermore, in his book
“From Joseph to Joshua™ (1950), he indicates that he regards con-
siderable Old Testament data as untrustworthy, '

C. R, North, writer of an essaw cutitled “Pentateuchal Criticism”™
states: "No far as the period of history covered by the Pentateuch is
concerned, to the death of Moses — it has heen long recugn'ised that
the Pentateych is not history in the modern sense of the word. ™e
“As Heilsgeschichte, we must now regard the Pentatench,”™  *Peder:
sen is right when he says that the story (of the Red Bea episode)
is in a different dimension from ordinary history,”# '

B. W. Anderson’s study of Old Testament history veadily informs
one of his views,” Anderson begins his study of Old Testament
history with the Exodus of Israel from Egypt. He writes “the decisive
event — the great watershed of Israel’s history — was the Exodus
from Egypt.”® Further he states, "Actually, when we begin with
Genesis, and read Exodus we are reading the story backwards, as it
were, for the period before Moses was remembered and interpreted
in the light of events that brought Israe! into existence in the Mosaic
period. , . . Properly, the hook of Genesis must be regarded as a
prologue to the time when the curtain rises on the scene of the op-
pression of the Hebrews in Rgypt,™ Anderson stresses that the
Riblical faith s fundamentally historical in character, its doctrines
are event and historical realities,® inctnding the events of Abraham,
Tsaae and Jacob, but these must be understood v the light of God's
revelation to Moses

A student must not conclude however, that Anderson adheres
to the historicity of the Old Testament in its entirety. "Under the
S —

42, Ibid pp.20, 21.

43, |bid p, 41

44, |bid p. 24,

45, "'The Old Testament and Modern Research', edited by H. H. Rowley, Oxford. Paperhack
edition, 1961, i

46, |bid p. 74,

47, \bid p, 75,

48, lbid p. 79. 5

49. B. W. Anderson, "The Living World of the Old Testament”, lengmans, Green & Ca.,
London, 1958,

60, Ibid p. 8,

1. lhid p. 7. .

52, S proceding soction of this paper and criticism of this position,
53, Ibid pp, B, 9. . i
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section entitled “The Nature of Tradition” he states, “The various
inconsistencies, repetitions and stylistic differences (of the Penta-
teuch) reflect the ways in which the story was relived, reworked and
reflected upon in different historical periods. 1In this literary ‘Mosaic’
the original meaning of the Mosaic faith has been preserved and
Llended with the overtones of meaning experienced by the community
down through the years,”s ,

A further reading of Anderson’s work clearly confirms the
suggestion of the above quotation that the later Genesis accounts
are historical, but of a special kind of history, a relived, theologized
history. Basically, Anderson does not differ in his conclusion con-
cerning the historicity of the Old Testament from Mowinckel, Von
Rad, North or Rowley,

A study of Martin Noth's history book convinces the student
that the scholar's approach to the Old Pestament is dominated hy the
a priori prenpposition that Scripture as we have it today is not a
Divine rvevelation, including  reliable historical material throughout.
Noth attributes at hest, a supra-mundane historieal character to some
of the Genesis accounts and doubts the reliahility of many historical
events recorded in the Pentatench and former prophets

Another Old Testament scholar, Prof, John Bright, has written
a history of the Old Testament. In his foreword he stated his doubts
about completing his hook when Noth’s work was published in
English.5% However, because Bright disagreed ‘with Noth regarding
a number of factors, one of which was “The historicity of the
patriarchs”, he published his work. But Bright does not give proper
due either to the historicity of the Old Testament Scriptures. E.g.,
Bright agrees that on the whole, a genuine historical character must
he ascribed to the patriarchs, but he intimates that what is prior to
that is not factual history. Later he indicates that he wishes to avaid
~ prejudicing the historical worth of the entire hexateuch; neither
positively nor negatively.” Bright discounts genuine historicity as
assured by the doctrine of Inspiration. Historical research, literary
criticism has to determine the answer regarding the Old Testament’s
histarical character. “As regards the historicity of most of its (the
Old Testanent’s) details the external evidence of archaeology renders
na verdict pro’or con . . . Form (:riti(',.ism.. ., cannot in the nature
of the case pass judgment on historicity in the ahsence of external
avidence. ... The only safe and proper course lies in a balanced examina-
tion of the traditions against the background of the world of the day
and, in the light of that, making such positive statements as the
evidence allows,”8

A

i .13,
3:‘3 :“de’:th, "The History of lsrasl’’, Adam & Charles, London, 1960, 2nd ed.
54, John Bright, A History of fsrael”, S.C.M. Prass, londen, 1960, p. 9, We are well
aware that Prof. Bright daey net subscribe 1o many of the Form Critical postulates, and that
sornn would say that ha sheuld not he considered as an ucherent, Praf. Bright's baok can
probubly hewt he described av u mediating work betwsen the liberal and  conservative
anproach and conclysions.
57, Ihid p. 60,
nR. Ahid p. 69,
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The result of this method is threefold: unacceptance of some
events recorded, doubt regarding other events, and acceptance uf
others. The end result basically is uncertainty regarding all the entire
accounts.® ’

Vv .

What are we to do in the face of such a strong, onward sweeping
tide of scholarly research, conclusions and dictums? Should we, as
conservative scholars retrench and say “The majority of scholarly
opinion is against us, therefore we cannot uphold the historical trust-
worthiness of the Old Testament”?

No, never|

Is there a reason for rejecting the approach and conclusions of
the various scholars referred to Above? We are convinced there is.

(1Y We refer to Von Rad’s poesition, e, that three contem-
porancous traditions were woven into the Old Testameut aecount.
Recall that not one of these three traditions was congidered historicaliy
factual or reliable, : ‘ '

In the first place, we would cmphasize that the story of lsrael’s
departure from Lgypt, the wandering in the Wilderness, and the con-
quest of Canaan is altogether factnal and reliable, We can appeal to
external evidences and to conclusions of various scholars.®  But thesc
appeals do not give final conclusive evidence, However Scripture
itself does give this evidence, ' ' ,

Von Rad’s view does not stand up under a careful reading of the
books of Genesis and Exodus, There is no conclusive evidence that
these traditions existed contemporaneously for a lopg time and were
then woven into one account. Rather, a reading of the material giyes
a first, and upon continued study, an increasingly convincing impres-
sion that these accounts were consecutive accounts.” The patriarchal
account reads as relinble history, it is a brief factual account of
Abraham, Tsaac and Jacob, What i3 called tie Sinai tradition is 2
most natural development coming forth from the patriarchal environ-
ment and experiences. So also the conquest account is a most natural
and logical development following the previcusly recorded events,
Rather than contemporary traditions existing side hy side for centuries
later woven by theologians into a pattern, we have living, throbbing
history. We see lives lived purposively, fruitfully, and we see cach
generation taking its place and carrying on the life of God’s people
andd the plan ol God s unfolded step by step,

Furthermore, there is no weighty evidence that the three tradi-
tions could have existed side by side p Toug time, To the cantrary.
When the eyents of the Sinai and conguest accpunt took place, they
were recorded within a short time — a time so short that they eanld

59. A sludy of many Old Testament History books certainly cenfiims this uncortainty.  f.g., the
recent survey which was adited by G. Cornfeld, published by MacMillun, New Yok, entitled
"Adam 10 Danlel”, reflacts evidence of this uncorfainty.

60, Pap., Pof. Albright has defonded the historicity of the Patrdarchs, as does R K. Hawrigon
in thely published works,

61, Wu nood nat discuss the guostion of Moses' knowledgae of abilin 1o write: ¢f Fx, 174
24:4-0, 34,27, Num. 300, 2; Dout. 31:2. Conturies betore Moses, men wrate.
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not have become narrztives told around firesides. We appeal to the
express statements o7 God commanding Moses to write, and to those
statements which speak of Moses writing,6!

(2) We refer to the conclusion of various scholars that there
are various kinds of history: the false, the actual, the “sacred”, the
supra~-mundane,

It is our conviction that a study of the Old Testament as a whole,
or of any individual hook that claims, (or implies) historicity for
itself, gives weighty internal evidence opposing that categorizing of
Biblical history. A taorough study of the text convinees us that the facts
related are factual, and that they have a deeply sacred and theological
character as historical facts, Some of these [acts are more evidently
theologieally meaninginl than others, But that is no reason to deny
any recorded faet o gemnne istarical chaoeter,

fn this context we are also inchiuding Genesis Tto 11, The events
related here were not experienced by the writer of Genesis, Nor did
he give a detailed account, Rather, we find a brief historical survey,
at times it is as a mere outline, with supplementing notes, But
agrain, lack of perscnal experience or hrevity of account daes not make
an account a saga, a legend, a creed, History, whether ontlined or
written in detail, is still factual history! History, written by an
author whao dicd 200, or 5000 ycars later, remains history in spite
of the late author, .

Farthermare, when the Scripture claims to he porposive in its
selection, reliable, trostworthy o its historicity, is it vesponsible
sehoturship ta deny this without conelusive evidences  gained {rom
external sonrees and anly meagre phantom evidenees Trom Seripture
aell? o it noy presumptouons (o say, only parts are historieal, other
partg haven mere historical kernel?  Does it not pesult in irresponsible,
unautharitative subjcctivism to stand in judgment over recorded facts
of eenturies ~ago, and to divide these facts fnto varions imagined
cnlegrories? ‘

(3) We refer to the fact that many Old Testament scholars
speak of traditions. We have no quarrel hecanse of the use of the
term, if properly used in the context of Scripture, Very likely, various
Old Testament authors relied upon traditions when writing their
hooks, Mases likely did when he wrote. The writer of Chronicles
likely had written records (possibly oral) at his dispasal for reference
and as sources, But again, tradition, whether orally or graphically
transinitted, is not therefore per-se unreliable as history, If a tradition
claims to be historically factual, only weighty conclusive evidence to
the eantrary may give reason 1o doubt the tradition’s testimony,
Again, the Old Testament’s testimony is: this what is recorded iy
true - - whether it was once “tradition” or not,  And, the cvilence
(internal or external) raised to the contrary is not conclusive” lHcence

62. This conclusiers is baused wpon o serious study of the Old Testament text, as well as
coreful studies of the writings of those wha pasit contrary canclusions. Space will not permit
o detailed explanation, The author hopes to be akle to develop various points of this paper
in g mere detailed study, :
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we conclude that those traditions emplosed hy amdbiors are geouine
history,

(4) Much of our discussion has heen centred around the material
of Genesis and Exodus. This does not mean that anly Genesis and
Exodus are bhasically involved. Rather, the entire Scriptures are
involved, for the Scriptures as a whole assume and restate the historical
factuality of the Pentateuch. The claim oif Scripture is that Genesis
as well as eg., I Kings is reliable in its historicity. The prophets
and apostles were assured of the genuine historicity of the entire
Scriptures. Thus, if some parts of the Scripture are impugned as
historically non-factual and unreliable, the entire witness of the
Scriptures on that point is impugned. The alternative facing men
then is; subjectively determine what is reliable or doubt the entire
Scriptures’ testimouy.  Lither involves an assmmption of falsity, or
al the least, the appearance of deception, on the part of the Biblical
historians, ,

(5) If men maintain and defend varipus congepts ol history
and historiography as referred to above (saga, myths, “sacred history”,
legendary tradition) then basically Scripture is not a direct and im-
mediate revelation of God, if revelation at all. In fact, Scripture is
then largely the record of human deeds, of human reflections, or sub-
jective theologizing, We, by no means, wish to discount the human
factor of the Bible, but we msist that the Bible is first of all a divine
record of divine communications and activities, This divine record
was produced through God emploved and ipspired men.  And, if this
record is indeed an authoritative voice, it can only be that, if it is
taken as it claims to be. '

: \Z! :

The scholar of taday who wishes to be true to the Biblical revela-
tion as it is hefore him in the Bible dogs not stand alone, There is
at the present time an increasing number of dedicated, devoted,
scientifically minded scholars who staunchly uphold and defend the
Historjcity of the Old Testament, historicity in the traditional sense,

P, K, Jewett, a theologian sums up the case for many of the
Qld Testament scholars thus: “God is active in Israel’s history in a
way that He is not active in other nations. To be sure, these revela-
tory acts of God may, by the analogy of history, be explained away.
The opening chapters of Genesis may be dismissed as myths of the
primitive mind calculated to illumine such naturally intriguing phen-
omena as why snakes have no legs, why weeds grow . . . "8 “The
history of Tsrael involyes more than a miscellany of primitive myths,
oriental codes, religions eeremonies, and tracts for the times, inter
larded with pious aspiration. Deeply embedded in lhif‘. histary .,
is diving purpose.”™t “lHistory is not a series of vecurring cyeles . .,
there is real forward movement on the hand of the ¢lock of the

63. Idem p. 46, Jewett means, men do it, but net justiflably.
64, ibid p, 47,
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universe,” “Redemptive history (i.e., history of one kind) moves
from creation to consummation.”s

N. H, Ridderbos asks a pertinent question; “Has the historical
trustworthiness of the Old Testament . , . through . . . reversals in
contemporary criticism been vindicated?”” He answers, “The major-
ity of present day critics think the stories of the patriarchs are (not)
in all respects historically trustworthy,”®  Then he adds, “Through
excavations we now possess rather conclusive evidence that the
ancestors of the Israclites immigrated to Canaan out of Northwest
Mesopotamia. But that this occurred on orders from God, and with
a world-embracing promise from God, naturally disregards all his-
torical arguments and all historical dispute. Nonetheless, it is exactly
this divine direction that finally gives valne to these narratives.’®®

In a very recent article written in a theological journal, N. H,
Ridderhos discusses the origin of the hook of Numbers, He unavoidably
faces the question of the historicity of the material, various parts of
which are quoted or referred to in other parts of Scripture, as if they
were historically trustworthy. Ridderbos discusses c{)apter 16 ff. as
an example of the problems Numbers presents. He discusses the view
of the Roman Cathalic theologian A, Clamer,”® who presents a “mild
eritical approach”. Rut Ridderbos, though prepared to concede that
it is possible to consider cource analysis legitimate, and to employ
the critical method to an extent, he pointedly states, *“This writer
has abjections against (the view) that the Biblical record contains
historical inaccuracies.  Another (note from Ridderbos is still more
pointed, “This writer does not have the liberty to accept the view
that the accounts, recorded for us in the Old Testament, are historically
untrustworthy on certain points,’7

Unashamedly we stand with those scholars™ who adhere to the
hasic presuppasition regarding Scripture’s inspiration, infallibility and
inerrancy. ith steadfast conviction that the Tord will hless, we
pledge to do our utmost to increase the number of dedicated, devoted,
scientifically minded scholars who will staunchly uphold and defend
the historical trustworthiness of the Old Testament, This does not

45, Ibid p, 47,

6@, ibid P. 48. .-

6%, N. H. Ridderbos. idem p. 944,

69, 1bid p, 344,

69 Ibid p. 345

70G. A. Clamer, 'Les Nombres”, in la Sainte Bible,

Z1. N. H, Ridderbos, “Geraformeerd Thealogisch Tijdschrift”, IXI, No, 6, p. 145
f{transiation mine, VG), .

72. lhid p. 49, v

78. Various other scholars and their works could be referred to and quated; G. Ch, Aalders,
“'Genesis’”, "Korte Verklaring''; "Oud Testamentische Kanonick'', Kok, Kampen; E. J. Young,
“Thy Word is Truth” and "An Introduction to the Old Testament’”, Eerdmans, Grand Rapids,
0. T. Allis, "God Spake by Mases’’, Reformed & Presbyterian Publishing House; S. J. Schultz,
"The Old Testament Speaks'’, Harper & Brothers, New Yark; M. F. Unger, '‘Archaeology and
he Old Testoment'' and "Introductory Guide to the Old Testament, Zondervan, Grand Rapids;
C. F. Pfaiffer, ""Baker's Bible Atloc’' and "The Patriarchal Age', Baker Book House, Grand
Raplds, Mich,; L. R. Harris, "The Canonicity and Inspiration of the Bible™”, Zondervan, Grand
Rapids, Mich,
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mean, however that we are gomg to allow anyone justinably to level
a charge of obscurantism against us. We will study the text of the
Old Testament, we will delve into detailed philologica! studies. We
will eagerly follow the reports of archaeologists busy in ruins and
research centres. We will read, critically evaluate and learn from as
many Old Testament publications as possible. We will continue to
study the writings of mcn like Pedersen who emphasized a psycho-
logical approach to the faith of Israel. We will not ignore the
sociological emphasis of Max Weber. The science of Anthropology
will be considered a constant source of possible aid and fuller under-
standing of Old Testament materials. But, doing this, we wil not
depart from the greatest and most reliable source of knowledge we
have concerning our faith, the Heoly S¢riptures.

Think not that we need special sympathy, nor consider us
deluded, in search of the proverfial pot of gold at the end of the
rainbow, Think not that we are dedicated to a cause hopelessly en-
cumbered with impossibilities and that the so-called open-minded
objective, scientific scholar who accepts the poszula:@s of Higher
Criticism is without insurmountable difficulties.

VII
There are a number of goad reasons why a scholar will find himsetf
in an advantageous position when he allies himseli thh those wlm
adhere to the historic conservative position.”
1. Historic, conservative Biblical scholarship has heartily ac-
cepted and jealously maintained the uniqueness of Gad's revelation to

man. This unique revelation comes to us in the OId and New

Testament, Refusing to accept this ]N\blllml, if men adhere instead to
an evolutionistic plulomphy and/or its consequences for Old Testa-
ment historicity, or if men consistently follow a rationalistic pattern
in their study, they find themselves coustrained to deny in yarious
respects the uniqueness of God's revelation in the history of Israel.
All history becomes the hed and means of divine self reyelation’
The religious ideas of all men and nations are considered revelatory.
Ibmel is said to have hmm\\ ed, imitated, and learned from neighbour-
ing religions. Tsrael's history may provide the clearest account, yet
it is not the anly and sufficient source. For a full conception, the
lives and religions activties of all men must be studied. How unenviable
a pogition that is! Tt involves a study of grossly contradictory
ulu,wus ideas, of confusing attempts to it together and align that
which is hupnlvssly at variance. As men thus attempt to artic ulm(-
a theology that is reasonable, convincing and satisfying, they are
defeated at the very outset by their own presuppositions and methods,
Grauted, the study of umqu.m\'e ll’llglmh can be of value for the
umlc;al.mdmg of nvan, saciety, ete., but it does not, nor can i, con-
tribute much to the knowledge of (m(l. and nothing to the revelation
of God in Jesus Christ, the only Name given under heaven among

74, In the following points we alsa intend to give additioral answer to the theories
of the Form- Criticism Schoal.
“ 78, Soe Mowinckel. Idem Pp. 6884,
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men whereby men can be saved (Acts 4:12). Furthermore, it is
claimed that a study of “Comparative Religions” enriches our theology.
It is our contention that confusion horn of attempting to reconcile
contradictory given does not enrich, rather it impoverishes theology,
for the meaningful revelation of the Sovereign Creator and Redeemer
is thus obscured and/or denied,

2, The Bible is the oldest, most widely read and studied book
in our Christian, cultured world. This Bible has spoken consistently,
and still speaks, to all men concerning its own veracity and trustworthi-
ness. It purports to give us true, factual statements. Higher criti-
cism, all too oiten based on evolutionistic J)hilosophy, has spoken (and
some critics still speak) of “pious frauds”™ of which Scripture writers
arc guilty. Critics openly aver that there are untruths, half truths
and fabricated “truths” in Scripture.  To arise in the name of an
ever changing  science  amd  to presomptuousty  stand in critical,
condemmatory  judgment  over  a testimony  that  has  stood
for centuries, 15 still standing and will stand until our Lord returns,
is not a laudatory deed. It is an unenviable position, to say the least.

3. Accepting the Old Testament in its entirety ay a trustworthy

account of God's self revelation before Jesus' incarnation, a scholar
B »

has his material delincated for him. More, this same material pro-
vides him with an objective standard and guide. A scholar is not
left to his own predilections or subjective fancies,  Acgepting the Old
lestament as a trustworthy revelatidon of God, a scholar is assured
that the l.ord God Himself has decided how and what to reveal and
also the purpose of this revelation. Rejecting this position, a higher
critical scholar has no objective basis, All his lofty scientific ideals and
methods are shackled by subjectivism. This has dire consequences for
a consistent treatment of Old Testament history and Biblical Theology.
4, The Old Testament purports to give a reliable account of
the history of salvation, It simply and unhesitatingly recounts events
that have taken place which are meaningful for the salvation of man-
kind, It does not give us a mere chronicle, Nor does it pretend to
;iy"u a full and detailed history of the ereation of the world and its
inhahitants, of the eutrance of sin into this perfect creation, nor of
the plan Almighty God had and hLegan to exceute step by step the
moment man fell into sin. But the Old Testament does conscronsly
and “deliberately record various steps in the outworking of God's
lan, They are so recorded that we taday can trace the footprints
of Gad in the life of the human race (from its very beginnings) in such
a way that we can produce mannseripts which relate a consistent,
developing seene of Divine activity.  What is more, all those who study
and write in the field of the Ol Testament, find themselves in hasic
agreement with all likeminded [cllow scholars, These scholars, with
confidence in each other, can learn and profit immeasurably
from each other’s work, huild on each other’s work, and thus rco-
operate in the hlessed work of bringing to clearer light God’s hlessed
plan of salvation,
© How unenviable is the position of the Higher Critics whether
Wellhausian, Form Critical, cte.  Each one stands alane within the
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wider framework of the presuppositions under which they labour.
A consistent Old Testament history is impossible. Each alone writes
according to the “light” he has.

5. In the last number of decades an increasing number of Old
Testament Biblical Theological studies have been published. Men,
who do not hold to the ln:toncu) of the Old Testament, have never-
theless been asking, “What is the message of the Old Testament?”
How gratifying it is that this important and necessary query is re-
peatedly asked. But, in seeking an answer to this question hewilder-
ment and confusion is most evident. Since there is no agreement as
to which facts are reliable, there is no agreement as to which facts to
study, listen to and to interpret, Added to that, there is, on the part
of many, no assurance at all as to which facts are the first ones to be
dealt with. The result of all thiseis that students and writers are at
a quandry as to where to begin and how to procced.’®

H. H. Rowley has produced a bhook in the field of Riblical
Theology. Tt is comprised of a series of lecturds, with the title of
“The Faith of Israel”7 In the introduction Rowley states, “In so far
as there is revelation of God there is smnetlnng timeless and of enduring
validity ; yet this timeless element is mcdl.ttcd through an historical
moment and historical circumstances, It is precisely here that the

essential difficulty ol writing an Old Testament lies.”” Rowley stresses

the difficulty in. finding the timeless message mediated thrnubh his-
tory. Indeed it is difficult, when one is certain of a reliable historical
record. But Rowley has made the task insurmountably great by
refusing to accept the entire Old Testament as historically trust-
worthy.”? '

Indeed, how unenviable is the position of the scholar who is
not able to come to certainty concerning which recorded facts he
must deal with or which facts can be assumed to be reliable as he
seeks to answer the question; What is the message of the Old Testa-
ment? If these scholars accepted the claim of the Scriptures regard-
ing its histarical trustworthiness. they eould, and only then, profitably
address themselves to the question of the message.

' VI

In conclusion we unhesitatingly declare our adherence to the
historic confessions of the Reformed faith. More, in the light and
under the guidance of these confessions we will study the Scriptuves,
formulate the truths therein taught and teach them either in speaking
or writing, ‘

We are well aware of what these coulessions state: We guote
from two; ‘

76. Al know where the climax is: In Jesus Christ. We can thankfully take note of the
fact that all Old Testament Biblical Theological writers ses Christ as the gculminating self:
revelation of God, and that the Old Testament points to and leads the way ta this culmmahpn
77. See note 41,
78, lbid p. 21.
79. thid p, 15.



" The Belgic Confession
Art. T11, The Word of Gad
We confess that this Word of God was not sent nor delivered
by the will of man, but that men spake {rom God, being moved
by the Holy Spirit, as the Apostle Peter says and that after-
wards God, from a special care which He has for us and our
salvation, commanded His servants, the prophets and apostles,
to commit His revealed word to writing.
Art, IV
We believe that the Holy Scriptures are contained in two books,
namely, the Old and the New Testament, which are canonical,
against which nothing can be alleged.
Art. V
We receive all these books, and these only, as holy and canonical,
for the regulation, foundation, and confirmation of our faith;
helieving without any doubt all things contained in them, not
so much because the Chprch receives and approves them as
such, but more espcecially because the Holy Spirit witnesses in
our h(.arts that they are from God, and also because they carry
the evidence thereof in themselves,
The Westminster Confession
Specific statements found in the first chapter are;
Paras. 1 and 2
All sixty-six books “are given by the inspiration of Gad, to be
the rule of faith and life,
Para, 4 '
) - The authority of the Holy Scnpture, for which it ought to be
believed and obeyed, dependeth not upon the testimony of man
or the church, but wholly upon God (who is truth itself), the
author thereof, and therefore it is to be reccived, because it
, is the Ward of God,
Para. 5 ' : ‘
Our full persuasion and assurance of the infallible truth and
divine authority thercof is from the inward work of the Holy
Spirit, bearing witness by and with the Word in oéur hearts.”
In 1943 Preshyterians celebrated the tercentenary of the con-
v(,mng of the assembly of divines which produced the historic West-
minster standards of faith.  During and immediately after that
celebration a series of urgent questions were asked by the faculty
of Westminster Seminary, Philadelphia, Pennsylvania. “Did this cele-
bration of the labours of the 17th century ihvml.b also evoke a cordial
re-affirmation of their faith? Can we in particular, after three
hundred years of discovery and rescarch, still accept their doctrine of
Scripture?  Can we now in goaod conscience subseribe, as Preshyterian
officinls are still called upon to do (hold type niine VG) to helief in
the ¢ cmptuws as “The Ward of Gad, the only infallible rule of faith
and practice’ 7"
80, m., t,,mn.mq Werd ©, o syroposiym editedd by M, B. Stoneheuse and Paul Wooley,
V4, 8, Eardman’'y Pub, Ca., Gmnd Rapids, 1943, »
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These questions motivated the faculty members to produce A
symposium. The faculty readily conceded that "it has heen the vogue
in many circles to represent this view (of the divines) of the Bible as
a hopelessly outmoded point of view, which long aga should have been
totally abandoned or radically transformed. Yet, this historic view of
Scripture will not down.® '

“We welcome the illumination of the Scriptures which discovery
and research provide. We are as much concerned with the light which
may yet break forth from the Scriptures and with the knowledge to he
gained from a study of the world in which the Scriptures originated,
as any student of the Bible. In that sense we have no desire to remain
where the Westminster divines of the 17th century stood. However,
their formulation of the doctrine of Scripture in our judgment remains
valid today, It does not need to retreat in the face of modern
scholurship, "

"It s no obseurantism that accounts for our intransigence on
this matter, The fundamental issue is . ., whether the total view of
the world and of life which the Bible presents is true. Unless this
fundamental matter is recognised at all times in the modern dehate,
confusion and distortion must result,™: ,.

This stand, consciously and deliberately taken iun faith hy the
faculty of Westminster Seminary is the stand we take and vow to

-maintain as student and teacher of the Old Testament,

So doing, I sincerely hope and pray that T will {ulfill my {ask
as you directors, faculty, student body and members of the Association
expect me to da it,

Directors: Our humhle thanks to you for the confidence you
expressed in me, Thank you for the honour bestowed.

Facylty members: We express our appreciation to you for
nominating me to be your colleague in this work of the Lord. You
have indicated a readiness to have me join your ranks; we pray that
you may not be disappointed. ' : ‘

Students; Thank you too, for your readiness to aceept me as
one of your "school masters”. Be assured that our deepest desires are
none other than to help you sit at and be instructed at the feet of our
common Master, Our Lord Jesus Christ. A real part of our work as
professor will be to enter into a close and living relationship, as father
and sons, We look forward to that. May God bless us in this,

Members of the Association: We are grateful to you for your
interest, support and prayers., We rest assured that therc will he a
mutual increase in these things as we labour together for the Lord
in this His work, ‘

Thank you.

81, |Ibid p. VI
82, Ibid p. VI and VIi,
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