
PAGE 38 Vox Reformata, 2017 

Preaching the Message of the God of the Nations  
to a Rebellious People: Genesis 4-11 

—Phillip Scheepers— 

Phillip Scheepers is Vice Principal and Lecturer in Missions and  
Church History at the Reformed Theological College  

1. Our Calling: Sharing the Gospel in a Changing World 

One of the most significant books on evangelism and missions during the past 
few decades was Harvey Conn’s Eternal Word, Changing Worlds.1 The title 
neatly encapsulates a challenge that every generation of Christians have had to 
deal with as they sought to share the unchanging Good News of the Gospel 
while societies changed around them. At the heart of this challenge is the basic 
conviction that theology cannot simply be done in a vacuum. We should 
continually ask the question as to how the message of the Gospel can be 
communicated to specific people in the ‘here and now’. As Conn memorably 
put it: “Reformed theological orthodoxy is no guarantee that the world 
perspective of the Scriptures will receive the attention it is due. Missiology 
stand by to interrupt at every significant moment with the words “among the 
nations”.2

This leaves us with the obvious question: What are some of the aspects of 21st

century Western culture that we need to take seriously as we seek to present 
the Gospel? An in-depth cultural analysis will obviously be beyond the scope 
of this article. However, I think it can be stated without fear of contradiction 
that many in our post-Christian society struggle to see how the Gospel is 
relevant to them and their circumstances in ways that were perhaps less true of 
people of earlier generations among whom a greater level of biblical literacy 
held sway.  

1 Harvie M. Conn, Eternal Word and Changing Worlds (Grand Rapids, Mich.: Zondervan, 1984).  
2 Conn, Eternal Word and Changing Worlds, 225. 
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The words of Andrea Buczynski about her work on university campuses will 
resonate with many modern evangelists: “…many students don't know much 
of the Bible, and it seems irrelevant to them. They don't understand God as 
personal or sin as real. It doesn't affect them. Although many have genuine 
spiritual hunger, they are unaware of the claims Christ made about himself or 
what a relationship with him would mean to them”.3

There have been a wide variety of responses to the challenge to effectively apply 
the Gospel message to modern concerns and it must be acknowledged that 
some of them have been less than helpful. Of particular concern is Gospel 
presentations that focus almost entirely on human need by attempting to show 
how acceptance of the Gospel will lead to self-fulfilment, peace and perhaps 
even wealth. 4  This kind of ‘Guess what is in it for you’?’ approach to 
Evangelism often has much more to do with modern pop-psychology than 
with Biblical Christianity and runs the risk of reducing the faith to some kind 
of modern-day ‘cargo cult’. 5  This type of ‘evangelism’ can also lead to 
disillusionment if the promised short-term benefits of becoming a Christian 
fail to materialise.  

Before we focus on how me-centred Gospel presentations can be countered it 
may be good to briefly focus on why the idea of tailoring evangelistic 

3  Andrea Buczynski, "Examples of Effective Evangelism," in Telling the Truth: Evangelizing 
Postmoderns (ed. Carson; Grand Rapids, Mich.: Zondervan, 2000), 315. 
4 Will Metzger calls such attempts to contextualise the Gospel purely in terms of temporal 
human needs ‘Me Centred Gospel Presentations’. For a very helpful outline of the ways in which 
this differs from the Biblical Gospel, see: Will Metzger, Tell the Truth: The Whole Gospel Wholly 
by Grace Communicated Truthfully and Lovingly (Downers Grove, Illinois: IVP Books, 2012), 
94-95. 
5  The ‘Cargo Cults’ of Melanesia resulted from contact between tribal island societies and 
Western technology. They are focussed on obtaining cargo (material wealth) from the Western 
World through magic and religious rituals and practices. Many have suggested that some 
modern expressions of the ‘Prosperity Gospel’ display a similar obsession with material benefits. 
For more on ‘Cargo Cults’, see: Peter M. Worsley, 50 Years Ago: Cargo Cults of Melanesia - 
Scientific American (@sciam, 2099 [cited 4 February 2017 2017]); available from 
https://www.scientificamerican.com/article/1959-cargo-cults-melanesia/#. 
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approaches purely towards perceived short-term ‘benefits’ exerts such a 
powerful appeal in Western societies.  

2. The Challenge of ‘Moralistic, Therapeutic, Deism’  

One of the foundational myths of Western civilization is that of Narcissus. 
According to Greek mythology he was so enamoured with himself that he fell 
in love with his own shadow in a quiet pool.  We should not fool ourselves into 
thinking that this level of self-absorption only happens in ancient Greek tales. 
In fact, we live in the age of the ‘selfie’. An indication, if ever there was, that 
modern people are obsessed with the picture that they project to the outside 
world. This may seem like a trivial example but the realities of a culture can 
often be glimpsed in what is sometimes dismissed as trivialities.6

The self-absorption in our society is, of course, nothing new. In fact, it is simply 
reflective of human nature since the fall. What is perhaps different now is that 
the media and wider culture regularly celebrate self-centredness by turning it 
into a virtue: ‘Follow your heart’, ‘Follow your nose’, ‘You can do it’ we are told 
from a thousand directions. These me-centred messages will inevitably also 
enter the religious sphere, even the field of evangelism.  

It is possible, as noted above, to point to methods of ‘evangelism’ that are 
entirely focussed on human needs. This is the Gospel of self-fulfilment and self-
esteem where the objective seems to be to make everyone feel good about 
themselves.7 This is quite a contrast with historical Christianity in the sense 
that generations of Christians believed that the last thing that we needed was 
to focus on how well we are doing. Instead the proper response to the Biblical 
message must be to recognise our own sinfulness and depravity.  

6 For a discussion of Western individualism and the implications for this on Gospel ministry see: 
E. Randolph Richards and Brandon J. O'Brien, Misreading Scripture With Western Eyes : 
Removing Cultural Blinders to Better Understand the Bible (Downers Grove, Ill.: IVP Books, 
2012), 95-112. 
7 For examples of this kind of approach in action see: John MacArthur, Ashamed of the Gospel: 
When the Church Becomes Like the World (Wheaton, Ill.: Crossway Books, 2010), 59. 
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As modern Reformed believers, we may think that we are largely exempt from 
the trend to horisontalise the Gospel but we would do well not to be 
complacent in this area. I recently had the opportunity to visit the grave of the 
person who is often called ‘The Father of Protestant Missions’, William Carey. 
The words on his gravestone made a significant impression on me, given how 
radically counter-cultural they appear today. It reads: ‘A wretched poor and 
helpless worm. On your kind arms I fall.’8

In Carey’s time this kind of statement would probably have struck people as 
entirely unremarkable. As simply an expression of our inability to save 
ourselves and our need to rely on God’s redeeming grace. I suspect, however, 
that today many (including perhaps many in Reformed circles) would take 
Carey to task for being far too negative and perhaps even suffering from low 
self-esteem. The fact is that the belief that religion is there to somehow make 
us feel better about ourselves (and not much else) is deeply rooted in our 
society.  

In a ground-breaking research project, American sociologist Christian Smith 
interviewed 3000 American teenagers from a wide variety of backgrounds 
about their attitudes towards spirituality and religion. His main finding 
(published in his book Soul Searching – The Religious and Spiritual Lives of 
American Teenagers9) was that regardless of the denominations they belonged 
to these teenagers (who would all now be in their mid-20’s) shared some very 
similar foundational beliefs. According to Smith: “A significant part of 
Christianity in the United States is actually only tenuously Christian in any 
sense that it is seriously connected to the actual historical Christian tradition, 
but has rather substantially morphed into Christianity’s misbegotten step 
cousin, Christian Moralistic Therapeutic Deism.”10

8 For a description of Carey’s final days, providing the context for the words on the gravestone, 
see: S. Pearce Carey and Peter Masters, William Carey (London: Wakeman Trust, 2008, 2008), 
388-401. 
9 Christian Smith and Melinda Lundquist Denton, Soul Searching: The Religious and Spiritual 
Lives of American Teenagers (Oxford; New York: Oxford University Press, 2005). 
10 Smith and Denton, Soul Searching: The Religious and Spiritual Lives of American Teenagers, 
262. 
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Moralistic Therapeutic Deism is a term that has entered many discussions 
about the spiritual environment of Western societies so it would perhaps be 
beneficial to unpack what is meant by this word-for-word. Smith maintains 
that popular religion in the United States (and I would dare say that these 
findings almost certainly hold true for Australia as well) is: 

• Moralistic: Survey respondents believed that the most important 
criterion that God applies when looking at humanity is whether we live 
moral lives or not. As one of them put it: ‘Just don’t be a jerk and you’ll 
go to heaven.’ 

• Therapeutic: According to those surveyed the purpose of religion is to 
make us feel better or to provide comfort and aid in challenging times. 

• Deistic: Deism is the belief that, while there is a God, he is not actively 
involved in human affairs. This is the practical position of many in our 
society who, even though they profess to believe in God, live their lives 
as if He does not exist.  

We’ve noted above that many modern Westerners are not only ignorant of the 
Biblical Gospel, they also do not see how it is relevant to them in their 
circumstances. At least part of the reason for this is probably the self-obsession 
prevalent in Western cultural contexts and the way that this is manifested in 
Moralistic, Therapeutic, Deism when it comes to spiritual matters. This brings 
us back full circle to the question of how we can proclaim the Gospel in ways 
that will speak to the heart of modern humanity. On one level, we should trust 
God’s Spirit for this as it is ultimately His task to turn hearts to Christ.11 We 
should acknowledge, however, that He often makes use of the efforts of 
believers in sharing the Word of Life. As willing instruments, we should, 
therefore, take great care that we bring the Gospel in ways that will effectively 
connect with a self-obsessed and rebellious world.  

I want to suggest that the best way to confront me-centred understandings of 
the Gospel is to turn to the parts of God’s Word that most powerfully cut 

11 See: Phillip Scheepers, "The Holy Spirit and Evangelistic Preaching" Vox Reformata no. 77 
(2012), 74-76. 
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through the ideas of egocentrism, individualism and human self-sufficiency. 
The main purpose of this article is to show how Genesis 4-11 fits into this 
category and how the emphases that we find here can aid us in effectively 
communicating the Gospel. This is because these chapters act as a powerful 
reminder that the Gospel is rooted in God’s eternal plan and is not simply a 
panacea to help us feel better about ourselves in the present. It also presents us 
with a rather disturbing picture of the limits of human potential. The rest of 
this article will, therefore, propose ways in which these chapters can inform 
and guide evangelism in the 21st Century Western world.  

3. Genesis 4-11: Coming to Terms with our Common Family Album 

Genesis 4-11 fulfils a key role in Scripture as it moves the story of humanity 
forward from the time of Adam and Eve to the Tower of Babel. Genesis 1-3 
deals with the all-important themes of creation and the fall, while chapters 4-
11 continue the narrative by showing how the descendants of our first parents 
went from a few families to large nations. This was not an easy and seamless 
process but one that was often filled with pain and rebellion. In Genesis 12 we 
read of the calling of Abraham. Here we see God’s plan of salvation moving 
towards ultimate fulfilment in Christ through the vehicle of the people of Israel. 
So, while God’s plan was still to bring the nations to Himself, Israel as an 
essential part in the fulfilment of this plan was to be the focus for the rest of the 
Old Testament period.  

We, therefore, find Genesis 4-11 sandwiched between the description of 
creation and the first family (Genesis 1-3) and the calling of Abraham (Genesis 
12). It would, in light of this, make sense to focus on this part of the Bible, 
presenting as it does the history of all of humanity (before the focus narrows 
to Israel), in order to learn more about the human condition and about how 
God dealt with the totality of humanity in the past. In some ways, this is a 
difficult part of the human story to read because what we are confronted with 
is anything but a pretty picture. The narrative of the fall ends with the promise 
of an eventual restoration (Ge 3:15) but the next acts provides no indication 
that this is imminent.  
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In the very next chapter we find jealousy, rage (Ge 4:5) and eventually the first 
taking of a human life (Ge 4:8). So instead of Adam and Eve’s descendants 
progressing purposefully towards restoration we find Cain murdering Abel.12

As the narrative continues we see that humankind’s rebellion rises to such a 
horrible pitch that God is forced to say: ‘…every intention of the thoughts of 
his heart was only evil continually’ (Ge 6:5).13 In fact, it is even stated that God 
regretted creating humanity (Ge 6:6). What follows was one of the most terrible 
judgements in human history. Almost the entire human race was destroyed in 
the flood, leaving only a ragtag group of survivors to start again (Ge 8:17). 

The next major development was the building of the tower of Babel where 
rebellion once again causes the judgement of God to descend (Ge 11:8). In this 
case this happens through the confusion of language and the resulting 
scattering of humanity over the face of the earth (Ge 11:7). Through this act of 
judgement God in some ways forced those being sent away to fulfil the calling 
of humanity to ‘fill the earth’14 but the process of scattering must have been 
associated with a great deal of suffering as they had to leave behind everything 
that was familiar to find new homes and new places to live. It can, in fact, be 
stated that all of humanity became refugees for a time. 

All of this raises the question of how my proposal that this dark period in 
human history can help us to preach the Gospel amid a religious culture shaped 
by Moralistic Therapeutic Deism can be sustained. I want to suggest that part 
of the answer to this question is that Genesis 4-11 helps us to confront 
unwarranted optimism about human potential and inaccurate views of God’s 
relationship to his creation. To put this another way: Before we can preach to 

12  As John Hartley states: “These incidents illustrate how Adam and Eve’s disobedience 
unleashed sin as a destructive power in society and brought death into the world.” John E. 
Hartley, Genesis (Peabody, Mass.: Hendrickson Publishers, 2000), 78. 
13  According to Andrew Reid: “The indictment of verse 5 could hardly be stronger – God made 
the humans for good but every inclination of the thoughts of their hearts is only evil all the time. 
There is not much room here for exceptions. Human sinfulness is not just about occasional 
sinful actions, but a deep ongoing, and thorough disposition away from God and towards evil.” 
Andrew Reid, Genesis - Salvation Begins (Sydney Aquila Press 2007), 64. 
14 Reid, Genesis - Salvation Begins , 80. 
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the good news of the Gospel we must fully understand the ‘bad news’ of human 
need and sinfulness.  

4. Preaching the ‘Bad News’ 

If we value the authority of Scripture and the preaching of the full Gospel we 
must hold on to the following facts: a) The picture painted in Genesis 4-11 is 
an accurate picture of humanity and aspects of this picture is still very much 
part of the human condition, and: b) The accurate picture of human depravity 
presented in Genesis 4-11 should powerfully challenge any notion that we can 
simply ‘save ourselves’. 

The idea that preaching the ‘bad news’ should precede the proclamation of the 
good news of the Gospel has a strong Biblical foundation. In Romans 1:16 Paul 
says: “I am not ashamed of the gospel, because it is the power of God for the 
salvation of everyone who believes”. How does he then begin his Gospel 
presentation? With: “The wrath of God is being revealed from heaven against 
all the godlessness and wickedness of men who suppress the truth by their 
wickedness.” (Ro 1:18) There are few places in Scripture where the rebellion 
that causes the wrath of God to be unleashed against humanity is so clearly 
displayed as in Genesis 4-11.15 So how do we preach this ‘Family Album’ with 
its dark themes in a world that desperately needs to hear and understand the 
truth and relevance to the human condition of the Gospel message? Allow me 
to briefly highlight some emphases that I believe emerge from this part of God’s 
Word: 

15 For a summary of the devastating effects of sin on the nations, as displayed in Genesis 4-11, 
see: Andreas J. Köstenberger and Peter Thomas O'Brien, Salvation to the Ends of the Earth: A 
Biblical Theology of Mission (Downers Grove, Ill.: InterVarsity Press, 2001), 27-28. 
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4.1. Cultivate Sound Theology: God Is a Holy and Just God Who Is 
Intimately Involved in His World.  

We cannot read very far in these chapters without coming away with the 
conviction that God is deeply involved in this world and in the lives of people. 
Here are just some examples of the words and actions of God that indicate this:  

• To Cain: "‘Where is your brother?’ (Ge 4:9) 

• ‘The Lord saw how great man’s wickedness on the earth had become’ 
(Ge 6:5) 

• To Noah: ‘Go into the ark…’ (Ge 7:1)  

• ‘God remembered Noah.’ (Ge 8:1)  

• To Noah and to all of humanity: ‘This is the sign of the Covenant I 
have established between me and all the life on earth’ (Ge 9:17) 

• At the Tower of Babel: ‘So the Lord scattered them…’ (Ge 11:8) 

These verses, and many more like them can be quoted, speaks of (in Francis 
Schaeffer’s famous words) ‘The God who is there’16. The conviction that God is 
not some dispassionate, impersonal force should be one of our basic points of 
departure in communicating with our culture. A culture in which many of its 
members believe themselves to be ‘Without God and without hope in the world’ 
(Eph 2:12).  

16 Schaeffer’s work, one of the most significant apologetic texts of the second part of the 20th

century still repays a careful reading as it survived the test of time as a very effective corrective 
to Western culture’s abandonment of the idea of the immanence of God: Francis A. Schaeffer, 
The God who is there; speaking historic Christianity into the twentieth century (Chicago,: Inter-
varsity Press, 1968). 
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4.2. Challenge Moralistic Therapeutic Deism: We are Responsible 
and Accountable Beings.  

One of the most significant results of the belief that God is not interested in 
human affairs is the denial of personal accountability. In our culture, far too 
many people are willing to blame all sorts of external factors for their 
shortcomings while never being willing to accept individual and personal 
responsibility.  

The Deism inherent in Moralistic Therapeutic Deism fosters the idea that 
human beings have no accountability to any kind of higher or divine authority. 
The thinking seems to be: If God is not involved in our world then He does not 
care either way about what we do or say. Suffice it to say that this is a world 
away from the picture painted by Genesis 4-11.  Here are just some of the many 
examples of instances where human beings were being held accountable for 
their actions by God in these chapters: 

• To Cain: Your brother’s blood cries out to me from the ground (Ge 
4:10) 

• To Noah: Be fruitful, increase in number and fill the earth (Ge 9:1) 

• To Humanity:  

 ‘From each human being I will demand an accounting for the life 
of another human being’ (Ge 9:5) 

 Abstain from wickedness (Implicit in God’s statement in Ge 6:12: 
And God saw the earth, and behold, it was corrupt, for all flesh had 
corrupted their way on the earth.)  

 ‘…be fruitful and multiply, increase greatly on the earth and 
multiply in it’ (Ge 9:7)17

17 John Calvin makes the point that in this command we can clearly see God’s involvement with, 
and care for humanity, displayed: “He again turns to Noah and his sons, exhorting them to the 
propagation of his offspring: as if he would say, ‘You see that I am intent upon cherishing and 
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There is no way that you can read these pronouncements and come away with 
the conviction that God is somehow entirely uninvolved in this world. This 
means that we should consistently teach that words and actions do have 
consequences and that all of us as human beings are ultimately answerable to 
God.  

4.3. A Stark Reminder: We Are Not As Strong As We Think We Are 

Another result of ignoring Biblical teaching on human nature is an entirely 
unwarranted optimism about our ability to pull ourselves up by the bootstraps 
to earn God’s favour. In fact, many people’s favourite verse in the Bible is 
actually not in the Bible, the idea that ‘God helps those who help themselves’18. 
The fact is, that we cannot help ourselves. What we see in Genesis 4-11 should 
convince us that we are not nearly as strong as we think we are. This is how 
John Calvin expressed this sentiment in the Institutes:  

According to carnal judgment, man seems to know himself very well, 
when, confident in his understanding and uprightness, he becomes bold 
and urges himself to the duties of virtue, and, declaring war on vices, 
endeavours to exert himself with all his ardour toward the excellent and 
the honourable. But he who scrutinizes and examines himself according 
to the standard of divine judgment finds nothing to lift his heart to self-
confidence. And the more deeply he examines himself, the more 
dejected he becomes, until, utterly deprived of all such assurance, he 
leaves nothing to himself with which to direct his life aright.19

preserving mankind, do you therefore also attend to it,’ Jean Calvin and John King, 
Commentaries on the First Book of Moses, Called Genesis (Grand Rapids,: W.B. Eerdmans Pub. 
Co., 1948), 296. 
18 In the English speaking world, the popularity of this phrase can probably be traced back to 
Benjamin Franklin’s Poor Richard’s Almanack. For a fuller discussion on why it has such strong 
appeal, but present an erroneous view of God see: Erwin W. Lutzer, Ten Lies About God : And 
How You May Already Be Deceived (Nashville: Word, 2000), 173-185. 
19 Jean Calvin and Ford Lewis Battles, Institutes of the Christian Religion (Grand Rapids, Mich.: 
W.B. Eerdmans Pub. Co., 1986), 30. 
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What this part of the Word of God does is to drive us to the grace of God since 
we come to realise we desperately need Him.20 As such this strand of Biblical 
teaching is vital in the effective preaching of the Gospel.  

4.4. Seeing Hope amid Darkness 

Up to now the picture painted from Genesis 4-11 have been very dark and 
confronting. It should be pointed out, however, that even during the dark days 
that are being described hope shines through.21 With the story of Cain and Abel 
we see a new beginning being made and the flood narrative includes a new 
beginning granted to a remnant.  

It is perhaps harder to discern hope in the story of the Tower of Babel but at 
the very least we learn that those who were disobedient were not destroyed but 
were left free to fulfil their God-given destiny to ‘be fruitful and multiply’.  

We also see hope shining through in the most unlikely place, namely in the 
genealogy that we find towards the end of Chapter 11. It includes this line: ‘This 
is the account of Terah’s family line. Terah became the father of Abraham, 
Nahor and Haran. And Haran became the father of Lot ‘(Ge 11:27). Given the 
way that the story would further unfold (with the calling of Abraham to be a 
‘blessing to the nations’) this sentence is a ringing declaration of hope.22 As 
Craig Ott put it: 

The utter failure of human efforts to restore the broken relationship with 
God and overcome the effects of sin is manifest in these opening 
narratives. But just at this point when all appears most dismal and 

20 Reid, Genesis - Salvation Begins , 72. 
21 As Derek Kidner says in response to the aftermath of the flood narrative (Ge 6:7-8): “Together 
the two verses show God’s characteristic way with evil. To meet it not with half-measures but 
with the simultaneous extremes of judgement and salvation.” Derek Kidner, Genesis: An 
Introduction and Commentary (Downers Grove, Ill.: IVP Academic, 2008), 86.  
22 Gordon J. Wenham, Genesis 1-15 (Waco, Texas: Word Books, 1987), 254. 
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hopeless - sin reigning, humanity in disarray, the nations scattered - God 
reveals his plan for the nations, a plan to be realised in the creation of 
the kingdom people.” So even in the darkest moments we can see that 
God will not abandon his people but that he will work out his purposes 
to bring his light and salvation to the nations.’23

4.5. Be Careful of Only Preaching the Bad News 

Up to now the emphasis was solidly placed on the ways in which these chapters 
remind us of human responsibility and our need for grace so what follows may 
seem a little counterintuitive.  

It should be stressed that we should be careful of preaching only the bad news 
while never quite getting to the good news. In fact, there are, as we have seen 
above, plenty of glimmers of hope in this passage.24

Also, while Genesis 4-11 is a very important part of Scripture it is not the sum-
total of what the Bible has to say on the fate of humanity. As New Testament 
believers we can and should point to the way in which the despair and death 
presented here were dealt with by the Lord Jesus through the cross and the 
empty grave. So our purpose in preaching these chapters should not merely be 
to engender a deep sense of guilt but to point people to Christ and the great 
salvation that he achieved for his people.  

Perhaps the most famous sermon dealing with the reality of judgement and 
eternal punishment of all time was ‘Sinners in the Hands of an Angry God’ 

23  Craig Ott, et al., Encountering Theology of Mission: Biblical Foundations, Historical 
Developments, and Contemporary Issues (Grand Rapids, Mich.: Baker Academic, 2010), 7. 
24  According to Christopher Wright: “These early narratives then combine an escalating 
crescendo of human sin alongside repeated marks of God’s grace. The serpent’s head will be 
crushed. Adam and Eve are clothed. Cain is protected. Noah and his family are saved. Life goes 
on, and creation is preserved under covenant. Things are badly flawed, but the whole project is 
still moving forward.” Christopher J. H. Wright, The Mission of God : Unlocking the Bible's Grand 
Narrative (Downers Grove, Ill.: IVP Academic, 2006), 195. 
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(1741) by Jonathan Edwards. With this sermon Edwards certainly took the 
themes of human depravity and responsibility, as displayed here in Genesis 4-
11 seriously, yet this is not all that he had to say. He ends with the following 
appeal: “Therefore let everyone that is out of Christ now awake and fly from 
the Wrath to come. The Wrath of almighty GOD is now undoubtedly hanging 
over a great part of this congregation: Let everyone fly out of Sodom: Haste and 
escape for your Lives, look not behind you, escape to the Mountain, least you 
be consumed.”25

Let this be a reminder to us that pointing out the realities of human depravity 
and of impending judgement should never be an end in itself. We should 
instead point to both the problem and to the glorious solution that can be 
found in Christ, the saviour of the world (1 Jn 2:2). 

Conclusion 

At the beginning of this article I pointed to some of the challenges that we are 
likely to encounter when preaching the Gospel in the 21st century West. I then 
attempted to show that many of these challenges can be traced back to 
prevailing views about spirituality that can be summarised with the term 
Moralistic Therapeutic Deism. One way to challenge this complex of ideas is 
to ‘preach the bad news before the good news’. There are few parts of Scripture 
where the desperate state of the human condition (i.e. the ‘bad news’) is so 
clearly displayed as in Genesis 4-11. In fact, the way in which God and 
humanity is portrayed in these chapters can act as a powerful corrective to the 
pervasive influence of Moralistic Therapeutic Deism.  

These chapters also contain a powerful reminder of the grace of God in calling 
the nations to himself. This includes those in our societies who believes that he 
has nothing to do with humanity’s plight. As George Peters wrote: “The record 
of God's dealings with [all of humanity] concludes with the tragedy of the 
confusion of tongues, the breakup of the unity of mankind, and the dispersion 

25  Jolyon P. Girard, et al., American History Through Its Greatest Speeches: A Documentary 
History of the United States (Santa Barbara: ABC-CLIO, 2017), 57. 
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and dismissal from the presence of God. One fact, however, remains 
unchanged. The basic soteriological universality of the intent of God and of the 
gospel message initiated by God himself stands unrevoked and unmodified. 
God is still the God of mankind and the only hope of salvation.”26  So the 
hopeful note that is sounded here takes us all the way to the cross, the empty 
grave and the one who is the ultimate hope of the world, our Lord Jesus Christ.  

Therefore, when we open this part of our family album let us proclaim the 
reality of ‘the God who is there’ to a generation where hope is in desperately 
short supply.   

26 George W. Peters, A Biblical Theology of Missions (Chicago,: Moody Press, 1972), 84. 


